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TWO ,AN-N'A$ :

QUESTIONS AND ANSWERS
; I
[ Shri Vinoba was invited to a meeting of the
Congress workers at Delhi on the 4th of April last.
The following is the first instalment of a translation

of a few of the questlons put to him and his answers
thereto. ]
SPECIAL HARIJTAN INSTITUTIGNS

Q. 1. Why should there be special Harijan
institutions and conferences? Why should not all
distinctions between Harijans and non-Harijans be

“abolished ?

A. T agree that these.distinctions must go, and
that there should be no necessity for special in-
stitutions. But this is possible only if those who are
known as Harijans are absorbed fully into the
general society by those who are not so known.
I suggest that instead of opening special schools or
granting separate scholarships to Harijans, every
worker should admit a Harijan boy into his-house and
bring him up along with his own children. In this
way you will be able to achieve more than by
holding conferences. But you will say that the
members of your family were not prepared for that.
So that is that. But I say that if you do what I
suggest, you will not only receive God’s blessings,
but render more intrinsic service to the people
than all your public activities put together can do.

TAINTED MONEY

] Q 2. Much of the money which we collect for
public funds is earned by their donors by exploitation.
© Are not, therefore, our public activities carried on

through tainted money? How can they remain on -

a high moral level when they are tainted at the
very source ?

A. This is a very gooq question. Let me make
one thing clear at the outset. If one feels that
all one’s activities depend mainly upon funds for
carrying them on, I should think that he does not
know how to carry on his activities. The principal
things needed in the performance of service are
industriousness and resourcefulness — labour and
intellect. Money does help a little. But one must
not put all his reliance on money. The work must
stand upon the strength of its own merits. If funds
ate forthcoming, well and good. But one’s plans and
mental make-up should be such that he does not
feel helpless for want of funds.

Secondly, I have no right to judge whether my
donor has earned his money rightly or wrongly.
Only I would not accept a donation, if the donor
makes a condition that he.should get some benefit
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from his charity. For instance, once a donor offered
me money for constructing a well for Harijans.
But he wanted to inscribe his name on the well.
I asked him whether in wanting his name to be
inscribed onthe well, he sought to reserve to him-
self the right to drown himself in it. Otherwise,
where was the sense in having one's name inscribed
on a well? This is one criterion for discriminating
between acceptability or otherwise of a donation.
I shall give another criterion also by way of
an illustration. Once the proprietor of a dramatic
company came to pay me a sum saying that it
was the net proceeds-of a performance. I told him
that if he had paid me the amount without dis-
closing how he had collected it, I would have
accepted the donation without any enquiry. But
since he disclosed how he came by the money,: I
could not accept it. It would amount to my encourag-
ing this manner of collecting funds or earning money.
The lesson I want you to draw. is that if your
acceptance of a donation gives a sort of sanction
to wrong methods of acquiring money or encourages
wrong ways of life, it must not be accepted, unless
the donation is in the nature of penance by one
who gives up not only wrongly acquired money
but also along with it wrong ways of acquiring 4t.
Subject to this, since we are all liable to do good
things as well as bad things, let us not judge others.
There will be both rich and poor. amongst donors
of the Gandhi Memorial Fund. There will be more
poor people than the rich. It is well-known that
Gandhiji used to collect money from the poor also,
and had more respect for their pies and annas
than for the thousands of the wealthy. Moreover,
ultimately the money paid by the rich also comes
from the poor. If they have come by it by exploit-
ing the poor, I can divest them of it in a non--
violent manner for the benefit of those poor people

The more important thing is how ‘we make use
of the funds. If we use them in a good manner-
and for a good purpose, we purify the money.
“Gold may be extracted even from an unclean
place” —is a rule of Vedic rituals. If a sinner’s
money — voluntarily paid by him — is employed for
a good purpose, it will clean the sin also, When I
spend a mill-owner’s donation for the propagation
of khadi, T attack his industry with his own money.
Our Socialist friends insist that the mill industry
should be nationalized. I‘agree with them. But this
might take time. What shall we do till then ? Shall
we go on assisting them by using mill-made cloth ?

I say.that if we produce and wear khadi the mill-

owners will themselves surrender their factories to
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the nation. I need not say now what we shall do
with those factories then.
INADEQUACY OF THE CHARKHA :

Q. 3. The charkha does not attract the @abo‘ul{er.
because it does not pay enough for maintaining
- oneself on it with eight hours' work. If it is made
to give more returns, it might take root in the
villages.

A. The answer is easy. I take walking exercise
for-about an hour and a half every day. Shall I
get my bread out of the exercise if I took it 'for
eight hours daily? If I walked more it would give
me more fresh air, but not bread. If Iplanta mango
tree, I cannot get bananas from it. In the ,same
way, if I spin I can expect to get cloth out of it,
not bread. It is true that the Charkha Sangh has
cacked it to bread to a certain extent, but the main
function of the charkha is the production of yarn
and not bread. *

And it is necessary for you to realize the impor-
tance of this. It is usual to say that food is the
first need of man, and cloth is the next. But, if
you look a little deeper, you will come to know
that in a civilized society cloth is the first need of
man and not food. You can go about without food
for. a day or two, but you simply cannot go about
naked at all. Cloth does not merely afford protection
against cold and air, it also covers our nakedness.
That has become the mark of our civilization. In fact
that has become-the more important function of cloth
than its capacity toprotect against the weather. Cloth
is thus the first necessity of man and not second,
and the charkha supplies that need. What more need
you expact of the charkha, which claims to cover
yquar nudity and makes good that claim?

THE YARN CONDITION

Q. 4. Why - should not the yarn condition be
removed, since it encourages untruthfulness?

A. Well, if it will console you, let me inform
you that the yarn condition will be removed in
a few days.

But let me at the same time warn you that if
you think of supplying yourself with khadi by only
making purchases from Khadi Bhandars, khadi will
not live. Villagers will have to produce their khaddar,
even as they do their food. City people cannot
produce food by reason of city conditions. But let
them at least praduce their cloth at home. It will
‘bring a healthy change in their daily occupations.
It will create joy in the home and a sense of co-

operation. One of the members might gin, another

make slivers, a third might spin, and a fourth one
might twist it double. The double twisted yarn
will make weaving a play, and I would have no
hesitation in suggesting that you put up a loom

too in your home. You can weave all the cloth

needed annually by the family within a month,
You all have water-pipes installed in your
houses. The water comes out in a flush. It cannot
however stand favourable comparison with rain,
which comes in tiny drops. Rain, though in the form

of tiny drops, is spread out all over the country, and
therefore gives more useful service than the pipe
water. The charbha may be likened to rain-water.

It distributes its gift to every'home. It automatically

solves the economic problem of a just distribution

of wealth.

If you want :to free yourself from the grip of
the capitalists, you must ply the charkha. A mother
can instil love for one's country into the minds of
her children through the charkha. My mother
insisted that before [ got my breakfast, I must
water the Tulsi plant. Thereby she taught me the
duty of giving food even to plant life before I took
mine. Similarly, if the mother told her children
that for the sake of the country it was necessary
to spin, she would teach them patriotism from
their childhood. Everyone must take some share in
bodily labour. [f you take to daily spinning, you
will keep yourself linked with the poor.

WHAT SHALL IT PROFIT ?

In the House of Lords speaking on the atomic
energy the most reverend, .th‘é
York suggested that if negotiations between
Truman, Attlee and Stalin should fail, then those
nations, ' willing to submit to an atomic authority
should do so without waiting for Russia and be in a
position to confront any potential aggressor with an
overwhelming deterrent force.” Has His Grace so
quickly forgotten the lessons of the last two global
wars or does he believe in getting in the blow
first? [t appears to us that the nations of the
world are being blind-folded to the lessons brought
home to us by the last two wars that force does not
solve the problems between nations. Already people
in the know are talking of the third world war.
Premier George Drew of Ontario speaking in
Toronto early this week said, “ We must realize
that we are at war today —and let us not balk at
that word. Hundreds of millions of people are being
held in slavery and two hundred millions more are

_under the threat of slavery. There is much talk of
the world being divided into two kinds of ideologies, -

but there never was such a simple division as
now —not just of ideology, but an irreconcilable
difference Between two ways of life.” Yes, it is the
two ways of life that are in conflict teday; the one
believes in gaining the whole material world for
oneself, and the other abhors violence ‘even if it
be at the cost of renouncing the world.

The people who would gain the world "have
forgotten that the means of violence even from
the materialistic point of view is not worth the

candle. Great Britain is squandering about 700

millions on military [commitments. The Air :Force
itself accounts for about 170 millions. The Army
clamours for over 300 millions and the Navy, of
course, is the pet- boy on whom not enough could
be lavished. These figures mean nothing unless
they indicate that so much of the productive power
of the country is being diverted towards destruction
and these figures naturally take no account of the
enormous loss of human life. Unless the nations

Archbishop of
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wake up betimes, we shall again be plunged into
the cauldron from which there will be no escape

this time:.

India itself is being drasged into this whitlpool
of violence. Qur military expenditure in a budget
under a National Government is soaring high. As
far as we can see, the powers that ate interested
in enriching themselves are extremely busy foment-
ing the type of industrialization that will plunge us
headlong over the precipice.

- The “Industrial Policy”” outlined by Pandit
Jawaharlal Nehru recently gives us no hope that
the Government are aware of the dangers lurking
beneath such a “Policy”. The statements and actions
of Government indicate that there is no considered
policy in regard to the economic development of
the country. The Governmznt appears to be guided
mainly by the exigencies of thez case. Whichever
interest happens to be vociferous at the time obtains
a promise that will suit the party irrespective of
the effect on the country as a whole. This pro-

~aramme of drifting along the current will not avail
s much. What is wanted is a definite philosophy
which will envisage the future of our country and
indicate the means of attaining it, and all other
considerations must be secondary to this main
objective. Given such an objective our country can
enunciate apolicy which will not only bring peace
and stability to our own land but will also usher
; hopa into a world distorted with suspLuon and fear.

JEEE KUMARAPPA
AT THE URUS OF BIBI NUR

[ Adchina is a small village near Mehroli (Bast
Punjab ). A Muslim annual festival called Bibi Nur's

arus is held here every vear for nearly six hundred and -

fifty years past. This year it took place on the 10th
and 11th of April last. Duaring the disturbances Govern-
ment tool special care o™ protect the dargah.
got the tombs repairad and renewed. Shri Vinoba attended
—hg wrus on the 1lth and .on Maulana Ahmed Said's
avitation addressed the gathering as summarized
below.] :
Shri Vinoba expressed his pleasure for being amidst

them, and referring to fthe sad events, which had

happaned recently, said that a 'poison-wave had
passed over fhe land, infeching even good men wibth
its virus. He hoped that by the grace of God a wave
of good-will would now prevail, such as o make even
bad men turn good.

India was a land of many sects.
welcoms to every religion. As our great poet Ravindra-
nath Tagore had said India was an ocean of humanity.
Just as rivers from all directions flew fio the ocean
and mixed tiogether, so all naftions came to India and
lived amicably together. If we took a wise lesson for
the future from what had taken place recently and did
not allow such things to happen again, even the fragic
. experionces mightin the end be looked upon ag having
been for our good. As the Maulana Saheb (Ahmed
Said) had told them, Gandhiji had tried $ill the end to
malke the Hindus, Muslims and other communities live
tiogether here with goodwill and loye, and that efforts

It also

She had given.

should be continued in the same direction. Shri Vinoba
exhorted all people to will and work for that purpose.

Shri Vinoba related that it dawned upon him abouf
nine years ago that he should study the Quran, the
rehglous geripture of so many of his meighbours, even
as he had studied the Hindu seriptures. Islam had been
in India for about a thousand years and was followed
by millions of his countrymen. He had, indeed, read
its English franslation before. But that did not satisfy
him and he made up his mind to study it in Arabic.
‘With the help of Muslim friends he read it through and
through several times in ahout two or thres years, and
algo studied fhe Arabic language. Though he could not
claim fo be a scholar of that language, he could now
understand if.

Shri Vinoba believed that sinee all of ug had to
live together it was necessary that one should have a
correch understanding of others’ religions also. It re-
moved misunderstandings. He had benefitted . consider-
ably from:the study of the Quran. Ha learnt much that
he did not:know before. Islam did not distinguish between
man and man, but regarded all men as equal in status. Tt
enjoined that they should live as friends with followers
of other religions. Not only so, Islam proclaimed ‘' la
wwfarre ko baina ahadim mir raswlil, we make no
distinebion among the prophets who have ecome into
the world. " In the opinion of the Quran faith in God,

right conduch and forbitude (sabra).are the essential
pringiples of religious life. Wherever there was a refe-
rence fio faith in God, it was always coupled with the
duty to psrform good acts. There were many religious
sects in the world based on men's different views on
various matters. Bub the essential deen (doctrine) was

only ona. The different sects were like different types
of clothes. Men had davised so many forms of dress;

but the main purpose of eclothing was one, viz. protec-
tion of the body against weabther. Sa it was with reli-
gious sects. This was the teaching of all the saints of
India..In the Sikh religion also, the Granth Saheb in-
cluded the utterances of other saints along with those
of the Sikh G’wms It includses even the utterances of
the Muslim saint:;Baba Farid. 8

Tha saintg of all I‘BllglODS were of ons mind, ha,d
one heart.! Eivery ons said, * Hear God, fear nons else,
nor producs fear in any one.” This was the test of
faith in God. ¢

It was graceful on their park, Vinoba said, that

they had thanked the Goveramsent for what it had .
dong for the protection of the dargah. The Governmont

had done only its duby; for indeed it was thsir own
Goyernment. This country was the homa of every one
of us; and every ons should help in making and keeping
it elean, comfortable and happy. Wherever he wenb
his exhortation would be to have both courage "and

love together.
DELHI DIARY
[ Prayer Speeches from 10-9-'47 to 30-1-'48]

As the explanation of the title indicates in this
Diaty are collected the prayer speeches delivered
by Gandln]l to his prayer audiences dunng his last
stay in Delhi,

With a foreword by Babu Ra]endraprasad
Price Rupees Three Postage ete. Annas Ten
NAVAJIVAN PUBLISHING HoOUSE
Post Box 105 AHMEDABAD
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-THE NAME OF THIS PAPER

Suggestions have been made by friends that the
names of these weeklies should have been changed.
They fall into two groups: One group says that
the Harijan tepresented the voice of Gandhiji.
None can speak in Gandhiji's voice after him. It is,
therefore, not proper to retain a name which stood
for his voice. The other group is of opinion that
the word Harijan is not suggestive enough. A
word such as Sarvodaya, ( Common Weal ) Lok Sevak
(Servant of the People), Vishwabandhu (Friend
of the Universe ) would be a more appropriate name.

It had not become necessary for me to give
my opinion about the name of the paper when
the decision to continue it was taken by the trustees.
I took the continuation of the same name as a
foregone conclusion. I can say, however, that my
opinion was quite definite that if the papers were
to be continued, they should be published under
their old names. These are my reasons:

(1) True it is that the Harijan was Gandhiji's
voice. But the wvoiece was nof just amy thought
or recorded sound of hig. It was related to some
worle sbarted, direeted or inspired by him. These
works are yet wunfinished. The object of the
Herijan was and i8 to be an organ of these activi-
files. If we, who have suryived him, do infiend fo
confinue all other activities started by him under
the same mname, T do nob see any objection in
conducting this organ of those activities under the

* same name oven though, in the same way as his
other insfitutions, it will necessarily cease to
represent Gandhiji's ideas fully in so far "as any
change iy made in their shape.

(2) From whatever point of view it is consi-
dered, I do mnot consider that the name Harijan is
inappropriate. Hurijan literally means God’s people.
In this sense it includes the whola of humanity,
for there are no people who aro not God’s poeople.
If we take. the word in its restricted senses; if
means (i) God's servants—all those in the
world who walk in the path of God, and (ii) the
dear ones of God, i. e. all the afflicted, depressed,
suppressed, abandoned people of the world. Tn hoth
these senges the word is bub a synonym for seval
(server) as well as sevya (the servees ) of the

-

Sarvodaya Samaj. If we take the word in its furbher

rostricted sense of being the name given to so-called
‘untouchable’ or ‘schedulod’ eclasses of India, then,
lofi it be remembered that it was for them that this
. baper was started and, though untouchability might
haye been legally abolished, still it cannot bs gaid
that tha special social and economic grievances and
injustices of this section have come to an end, and
thati they have ceased to be distinguishable from

other sections of” the society. Hven if the paper .

remained no more than an, organ for the service of
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7 this sechion of Indiang, this name would be fully
justified, ke 9%

(38) The issue of the Harijan dated 22nd

Hebruary announced simply suspension of the papers.
" If bhereafter tho trustees had decided, to close i,
this journalistic activity of Gandhiji would have
come to an end. The starting of a new paper in
its place would have been an independent matter,
which might have taken some time to decide.

So far as I am personally concerned, the decision
to stop the papers would have been a relief to
me. I have no ambition to distinguish myself as
a journalist — whetherin English or Indianlanguages.
So there would have been no question of my editing
a new paper. But in the mattet of the Hartjan, I
was oppressed by the sense that I had not fully
discharged my obligations to Gandhiji, who had
reposed full ‘confidence in me and loved me beyond
measute in spite of several handicaps. This sense
prevented me from declining the responsibility to
shoulder this burden, when I found that if I did
not do so, the trustees of the
would have been compelled to close Gandhiji'
weeklies, not because they thought it was right te
do so, but because they could not make any arrange-
ment for their editorship.

Wardha, 27-3-'48 K. G. MASHRUWALA
( T'ranslated from the original in Gujarati in the
Harijanbandhw of 11-4-48)

CONSCRIPTION IN FREE INDIA

Article " 17 of the proposed Constitution runs

as follows : "

“(1) Trafic in human beings and begar and
obher similar forms of forced labour are prohibited
and any confraventipn of this provision shall be an
offence punishable in accordance with law.

“(9) Nothing in this article shall prevent the
State from imposing compulgory serviee for public
purposes. In imposing such service the State shall
not make any discrimination on the ground of race,

- religion, caste or class:”
The second clause requires serious conmderatmn
Its application would be resisted by all these who

. have conscientious scruples against resorting to or

assisting untruth and violence, which are inevitable
in war and occupations connected with war.

to perform services for constructive activities
and activities which are calculated to spread good-
will and love amongst human beings: it is
another to compel them to do things which ask
them to kill and hate. I can quite understand that
under the conditions prevailing in the country, it
may not be possible for the Government of India
to abjure militarism altogether. But that should be

- no reason why individuals who are wedded to

truth and nen-violence should not be allowed to
keep aloof from it.

“In my opinion, therefore
should be amended by adding the following words
after “purposes’

“ provided always that such compulsory service
is consistent with truth and non-violence.”

Navajivan Press

It is
one thing for the Government to require its subjects .

quite °

,~the second clause

4

o
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The proposed proviso would be the first step
on the part of the people of India to declare their
regard for, even if it does not amount to faith in
truth and non-violence.

Alcola, 18-4-'48 K. G. MASHRUWALA
~  METHOD OF VOTING —II

I shall discuss now how: political parties would
fare in a multiple-seat constituency under the
method suggested by me.

It must be mentioned at the outset that this
method cannot allow “ cumulative voting”, but
distributive voting of the type in which each voter
has as many votes as the number of seats allowed
to the constituency, and is restricted to give not
more than one vote to any candidate. I believe that
cumulative voting is a very artificial method. In a
multiple-seat constituency, a voter might be given
either the right to select only one representative or
to select as many representatives as the number of
seats allocated. In the latter case, he might exercise
his right fully or partially as he chose. He might
also be allowed to say that he would prefer A to
others, but if that was not possible he would go
in for B, and so on to the extent of his votes. But
to give all one’s votes to a single individual is a
very unnatural way of voting. Moreover, as experi-
ence shows, in a carefully organized party system,
the system does not help weaker:parties much in
the ultimate results. The system might be helpful
(though I doubt) in intra-party elections among
rival groups, but not in- inter-party elections. I
think it should be done away with in every case.
It will have been noticed that at the last elections
the Ambedkar Party lost its seats in spite of

cumulative voting, and ¢he Congress won them by -

judiciously refraining from exercising that freedom.
It advised its wvoters to distribute their votes
equally amongst all the candidates set up by it.
Wherever that advice was not fully adhered to, a
precarious situation was created.

Let us see how matters would stand if the
method suggested by me were adopted. I shall take
an imaginary typical case.

Let it be a 3-seat constituency, one of the seats
being reserved for Harijans. The following statement
shows the registration of votes:

Congress Congress Ambedkar Hindu Independ-
non<Harijans Harijans Party  Mahasabha .ents
A 6700 P 6300 X 5500 K 6500 F 1600
B 6400 (Q 1200 Y 4000 L 400 G 400
C 2500 R 500 Z 3400

D 1500

BP0 _

- 17300 8000 12900 6900 2000

Total Congtess votes— 25300

The result shows that the Congress as a party
gets the highest number of votes. Its first candidate
must, therefore, be declared elected. In this
particular case, he also tops the list.

The next to be considered are B and K.
Individually ‘K has secured more votes than B.
But the total of Hindu Mahasabha wvotes is 6900,

while the Congress has to its credit, after eliminating
A's votes which have been already accounted for,
10,600 votes. The Congress, therefore, still heads
the list, Jand so it should be:B and not K, who
must be declared elected. It would have been
otherwise, if the total number of Mahasabha’s votes
had been more than 10,600, even if individually B
had secured more votes than K.

The third being a Harijan seat, K goes out of
the picture altogether and the claims of P and X
have to be considered. Here we note that individually

. P has secured considerably more number of votes

than X. But the balance of votes remaining in
favour of the Congress is now 4200 (C, D, E)
+ 8000 (P, Q, R) = 12,200 while the total of the
Ambedkar Party is 12,900. The result would be
still more in favour of the Ambedkarites if we do
not take into account, as perhaps we should not,
the votes of the non-Harijan candidates of the
Congress. It is clear, therefore, that so far as the
Harijan candidate is concerned the electors have
declared their choice in favour of the Ambedkar
Party, and so X and not P, should get the seat. "

If the object of cumulative voting is to give a
fair chance to a weaker party to get some repie-
sentation, it is clear that no amount of cumulative
voting would enable it to get it, if the other party
is not only strong, but alse fully organized and
disciplined, For, it will be seen that the Congress
voting has been, in respect of its first three candi-
dates aImost equal. It means that about 2100 voters
_distributed their votes equally among A, B and P.
If there had been cumulative voting, these three
only would have been allowed to stand for the
Congress, and most of the other voters, who voted
for the Congress, would have probably followed
the same course. On the Ambedkar side, on the
other hand, very probably X alone would have
been set up. The total number of votes secured by
that party in the above imaginary contest is’
12,900, i. e. the vofing of about 4300 voters at the
best. But he is supposed to have secured 5500 votes.
This means that he must have obtained the support
of several caste Hindus also. May be, some of
them were those, who generally supported the
Congress but preferred X to P, sa far as the Harijan
candidate was concerned; or, may be, they were
the votes of the Mahasabhaites, whoe did not put
up a candidate of their own for the Harijan seat.
Separate electorate could not have enabled the
Ambedkar Party to get this advantage. In that case
probably there need not have been a multiple-sgat
constituency at all, and the situation would have
been that set forth in the first article. It has been
already shown there that the change suggested by
me is more advantageous to smaller parties or
minorities than the present system, based on the
fiction of non-party elections.

Let us now see the moral advantage of this
method. ?

If this method were adopted, there would not
arise such situations as, for .instance, did in the

provinces of Madrds and Nagpur (C.P. Marathi).
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In Madras, the High Command of the Congress
wanted to set up Shri Rajagopalachari. No less a
leader than Gandhiji himself pleaded for him. His
plea was that though Shri Rajaji had lost fayour
. with the local Parliamentary Board, he was popular
among the masses. However, a tense situation
arose and Shri Rajaji deemed it best to withdraw
altogether from the contest. 'WUnder the system,
which prevails at present, there is no way of
knowing the voters’ mind.

In C.P. Marathi, rightly or wrongly, the High
Command preferred Shri Dharmadhikari to General
Awari, the candidate proposed by the N. P. C. C.
president. General Awari, the soldier that he is,
could not take his rejection lying. Having no means
of appealing directly to the electorate, he tock the
course of resorting to a fast. For a time, a tense
situation was created. Though through the good
offices of friends the fast was abandoned, bitterness
and the evils of group politics have stayed on.

All this need not have happened if the choice

 of 'selecting a right representative of the Congress
could have been left to the electors themselves.

And wider tribunal than the High or Low or other

Command or man of influence would have decided

whether Shri Rajaji, of Shri Dharmadhikari, or

General Awari should represent the Congress in

the Legislative Assemblies. More than a hundred

persons ran to Delhi or Bombay or

to secute the Congress ticket and not only pleaded

their cause before the members of the Central

Parliamentary Board, but also before every indivi-

dual supposed by them to be capable of influencing

* those members. All this energy and money would be

saved, and none meed be approached for exercising
one’s legal right to stand up for election, if the

patty system was legqlly recognized. If any influ-
ential person wanted a particular candidate to
succeed, according to the method suggested by
me, he could not do so by simply using his influence
with a group of less than half a dozen men of a
committee. He would have to plead for his favourite
with the electors themselves. The Congress would
have been there, whether the people elected
Darmadhikari or Awari, Rajaji or X. And as the
decision would have been given by a wider
panchayat, the heart-burning and bitterness was

likely to be less. This might perhaps also prove to

be a better way of removing the evil of power
politics of groups. :

* I earnestly request the members of the Consti-
tuent Assembly to think over this matter. As stated
in the beginning, this problem of ‘elections is
independent of direct or indirect elections™ and
universal or restricted franchise. It is also indepen-
dent of joint or separate electorates.

Sevagram, 5-8-'46 K. G, MASHRUWALA

Correction

: In the Harijan of 25-4-'48, No. 8 on page 73,
mn column 1 in line 5 from bottom please rpead
languages for language. ’ ;

Calcutta -

NATIONAL GOVERNMENT’S
INDUSTRIAL POLICY

The Government of Free India have at last
made ‘up their mind in regard to the policy for
industrial development of the country. The indus-
trial policy was announced by the Government on
the 7th April and, after an important debate, “it

~ was accepted by the Indian Parliament..

Frankly speaking, the industrial policy is very
moderate and matter-of-fact; there is nothing in it
that would catch the imagination of the masses
who are eager to feel the glow of freedom. It is
difficult to share the view that it is a triumph
for Gandhian socialism. Perhaps it is a victory
for the advocates of a mixed economy which; in
modern context, means, more or less, a capitalist
economy. The industrial policy has given a long
lease of full 10 years to the existing private enter-
prise with a promise of “all facilities for efficient
working and reasonable expansion’. Even at the
end of this period, there 1s no definite mention of
nationalization; it is only laid down that the whole
matter would be reviewed in the light of circum-
stances prevailing at the time.

The lists of industries to be: nationalized and
industries of which only new undertakings would
be State-owned, are inadequate. The recommenda-
tions of the Natiopal Planning Committee and the
Economic Programme Committee appointed by the
A. L C. C., have been diluted to a very great extent.

Although the role of cottage industries has
been emphasized by the Government from the
standpoint of better utilization of local resources
and for the achievement of local self-sufficiency in

. respect of certain types of essential consumer goods,

the full and far-reaching implications of decentra-
lized cottage industrialism based on the Gandhian
ideals of simplicity, non-exploitation, and human
values have evidently, not been properly visualized.
It has not been realized, for example, that indus-
trial decentralization on a co-operative basis is the -
only rational and practical solution in the modern
wor]n;l for the pressing problems of full employment,
national defence and industrial harmony between
labour and capital. No amount of cry for ‘more
production’ would be effective without making
workers the owners of instruments of production
in numberless cottage co-operative factories
adjacent to green fields and tiny workshops, The
only feasible solution of our economic ills, there-
fore, is the Gandhian formula, i. e. the nationaliza-
tion of key industries and public utilities, and bold
decentralization of all consumer goods industries,
The change should, indeed, be gradual. But a plea

for gradualness should not be a device for main-
taining the status quo as long as possible;

We are, therefore, sorry to say that the long
awaited industrial policy of the National Govern-

“ment has failed to enthuse us despite our best

efforts; it has left us cold.

Woardha, 15-4-'48 X S. N. AGARWAL
[¥rankly, I have not yet been: able to study

and apply my own mind on the Government blue
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